This paper compares four Latin charters and one recently discovered Sanskrit inscription recording various royal gifts of taxation to religious foundations in the contemporary Mercian and Khmer kingdoms in the early ninth and early tenth centuries. It draws upon philology and medieval history as its principal disciplines, and considers three models of gift-giving as a way of interpreting the data. Close textual investigation of these records is used to challenge narratives which suggest that such gifts of power weakened the power of rulers, and thus led to the breakup of states. It is equally possible to argue that these gifts of power enhanced the power of Mercian and Khmer kings. Moreover, other powerful factors, such as a cultural renaissance or environmental crisis, may be adduced to explain the context for the compilation of these documents, thereby opening up new perspectives for enquiry into the history of the Khmer and Mercian kingdoms in the early medieval period.
The comparison of the meanings of gift-giving in Buddhism and Christianity is to be valued as an important contribution to the historical debate on gift-exchange, which, as has been said before, when it explicitly makes use of anthropological models of gift-exchange, only refers to studies of gift-exchange in ›primitive‹, illiterate societies and seems erroneously unaware of the ongoing research on religious gift-giving in large-scale, literate traditions such as Buddhism and Hinduism. A further word about what we mean by inalienable possessions may be useful before we begin. In medieval worlds, inalienable possessions, such as monarchs' clothes, saints' relics and holy books, continued to enhance the authority of their original owners and makers while still transferring some sense of royalty and sacrality to the new holders or owners. 8 But in addition to this type of inalienable possession, the anthropologist Annette Weiner in her sem inal study also drew attention to treasures entirely excluded from gift-exchange that were integral to lineages' and institutions' identity and power: ›unlike the most famous inalienable Maori, Taonga or Samoan fine mats, the inalienable kula shells do not move back and forth between local lineage and political affairs […] these possessions symbolize the inalienability of the group and, at the same time, a chief's growing reputation and immortality.‹ 9 Therefore, some gift-exchange can be used to draw attention to non-circulated goods, emphasising the separation of royalty from society and its over-arching authority over spiritual and secular affairs.
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In the following pages, Part I discusses the background and context of four charters in which Mercian kings transferred fiscal rights to monastic foundations in south-west Mercia; Part II sets out the data from recent advances in the discovery and interpretation of Sanskrit inscriptions in the Khmer kingdom; and Part III makes some general observations arising from our comparative approach.
I: Mercian kings and their religious foundations
The archive of the bishopric of Worcester provides the principle collection of charters for studying the political, social and cultural worlds of the Mercian polity, which dominated Anglo-Saxon England for much of the eighth and ninth centuries. Four charters dealing with fiscal grants to religious foundations in the south-western part of the Mercian kingdom were originally drawn up between 793 and 855, but at the beginning of the eleventh century these and many other Mercian royal charters were copied into the earliest Worcester and indeed earliest English cartulary, the Liber Wigorniensis. 11 These dates have been chosen for the concentration of fiscal charters, but this period is also one of note for other reasons, standing as it does between the aftermath of the Council of Nicaea (787), and the first reference to the English as an ethnic and political group in the vernacular (855).
Mercian royal court in the manner that West Saxon charters produced in the 840s do for the West Saxon royal house. 14 Nonetheless, we should not necessarily assume that the charters reflect an ecclesiastical advance in which the bishopric sought to gain power and prestige at the expense of royal and secular power. We cannot fully understand the cultural milieu of the production of early ninth-century Mercian charters because so much information is missing. 15 But by restricting our discussion to a select group of charters concerned with fiscal immunities over two generations, it may be possible to reach some conclusions about the political significance of these gifts of power.
The Liber Wigorniensis was concerned with the history of the bishopric of Worcester mainly within its regional hinterland of south-west Mercia, known as Hwicce. The name Hwicce, first mentioned c. 603 CE, perhaps referred to a people of British origin who lived in a chest-or ark-like landscape (a possible etymology of the kingdom's name) in the lowland area of the Severn and Avon valleys, bounded by the watersheds of the Cotswold, Lickey and Malvern hills (over 200 feet) and the woodlands of the Arden and Wyre forests. 16 The land was well drained with naturally fertile soils lying close to the Avon, Severn and Teme rivers, and the economic resource of the salt wells at Droitwich (Worcs.) was one of the four marvels of Britain referred to in Nennius' early ninth-century Historia Brittonum.
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The region stood on the western fringe of the English cultural zone that comprised most of southern and eastern Britain, which in turn may have developed from even more ancient divisions between the eastern and southern regions and the northern and western regions of the island. 18 Between c. 601 and c. 610 there reportedly took place a meeting between Augustine, archbishop of Canterbury, and a group of British bishops, perhaps on the borders of the kingdom in southern Gloucestershire. 19 The location of this meeting ›under an oak tree‹ could provide further evidence for an important connection between Irish monasticism and British Christianity long before the authority of Canterbury and the Roman Catholic church was establish ed among the Hwicce in the late seventh century. 20 The former Roman city of Gloucester, lying on the crossing over the river Severn of the road linking London with south Wales, was the strategic centre of the early kingdom, which may have stretched as far as Bath (Somerset) and included much of Herefordshire.
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The Hwiccian dynasty had English origins and kinship connections with the Bernician royal dynasty (in Northumbria), but its political ties of subordination were with the Mercian kings, whose power was focused around the central and north-east midlands of England. 17 Hooke, Droitwich Salt Industry; Zaluckyj, Mercia, 110; Nennius, Historia Brittonum, ed. Morris, 40, 81. 18 Cox, Church and Vale of Evesham, [29] [30] Reynolds, Early Medieval Period, [143] [144] [145] [146] 19 Bede, Ecclesiastical History II.2, ed. McClure and Collins, [71] [72] [73] [74] Cubitt, [207] [208] Ecclesiastical History III.4, ed. McClure and Collins, 115 on the foundation of Columba (fl. 521-597) at Dearmarch ›the field of oaks‹ leading to the establishment of many monasteries in Britain; for discussion of early Christianity in western England, see Religion and Literature in Western England, [73] [74] [75] [76] [77] [78] [79] [80] [81] [82] [83] [84] [85] [86] 21 Clarke, Economy, 62; Yorke, Kings and Kingdoms, 13, [108] [109] For the view that smaller and medium sized kingdoms within Mercia were created as subsidiary states of the Mercian kings, see Zalcukyj, Mercia, 103. The kingdom acted as a buffer state for the Mercians in dealing with the Welsh and West Saxon kingdoms, but the kings of the Hwicce were not recorded in histories and chronicles as great warrior kings. 23 Their prestige and authority was enhanced by their deference to the dignity and authority of the Mercian rulers, who also acted as patrons of the Hwiccian church, thereby creating a multi-centred and multi-layered network of political power within the kingdom. 24 By the late seventh century, the Hwiccian kingdom, shorn of its lands in Herefordshire, was assessed at 7,000 hides. The hide, a standard unit for measuring wealth in Anglo-Saxon England, resists precise definition in this period, but these figures make Hwicce a medium-sized Anglo-Saxon kingdom, stretching over Gloucestershire, Worcestershire and south-western Warwickshire. 25 Beneath the level of the kingdom there were a number of smaller territories (regiones), such as the Woeogran, which gave its name to Worcester, the Usmere connected to an ecclesiastical centre (or minster) at Kidderminster, and the Wixan associated with minsters at Inkberrow and Fladbury. 26 Between c. 778 and c.
800 the Hwiccian kings disappeared from the historical sources, with power being delegated by Mercian kings to ealdormen, but charters and other sources continued to refer to lands in Gloucestershire, Worcestershire and south-western Warwickshire as lying within the territory of the Hwicce well into the late Anglo-Saxon and Anglo-Norman periods.
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Before turning to the four charters on which this section focuses, and which are concerned with the churches or minsters at Westbury, Hanbury, Bredon and Blockley, it is helpful to consider some of the possible patterns of gift-giving in transfers of land in the Hwiccian kingdom between the 690s and 840s, to give a sense of context. In 706 AEthelweard (fl. 693-c. 717), ruler of the Hwicce, with the consent of the Mercian king, granted 12 hides at Ombersley (Worcs.) to Evesham abbey, freeing the land from all public taxes and roy al dues, though the king reserved his rights to pannage for the royal swine from an island in the river Severn.
28 There was no counter-gift of treasure or land, but AEthelweard did expect the monks of Evesham to pray for his soul and for that of Ecgwine, bishop of Worcester and abbot of Evesham. 29 This charter points to the significance of the alliance between secular and ecclesiastical power; the king did not insist upon the payment of the three common military burdens (of army service, fortress and bridge work) in the grant, because the charter pre-dated the emergence of these obligations in England.
Between 704 and 709 AEthelheard and AEthelweard as joint rulers of the Hwicce granted five hides at Ington (Warwicks.) to Cuthswith in exchange for 600 shillings, and she gave the land to the nunnery at Inkberrow (Worcs. For the early medieval period, it is difficult to separate the different aspects of price in terms of the costs of entering the market and meeting the conditions prevailing within it from the economic value and opportunities of the goods and lands transferred. In a charter dated to 849, which survives only as a copy in the Liber Wigorniensis, it was recorded that in the midst of the Viking onslaught, Berhtwulf, king of Mercia (840-c. 852), leased five hides at Cofton Hackett for five lives to a thegn named Ecgberht, who in return gave the king £60 in pure gold and silver. 34 Cofton Hackett lay on the northern boundary of the Hwiccian kingdom and perhaps comprised the core of a 20-hide estate. 35 Cofton Hackett was rich in woodland, and had a dairy farm and industrial buildings. 36 But paying £12 per hide for five lives, even with these assets, was probably a poor economic deal for Ecgbert, and perhaps his generous counter-gift was intended to act as a signpost of deference towards King Berhtwulf. In the preceding charter in the Liber Wigorniensis cartulary, also dated to 849, 20 hides, including the five hides at Cofton Hackett, had been leased by Ealhhun, bishop of Worcester, to King Berhtwulf for five lives ›for our defence‹ and in order that ›the king be more firmly the friend of the bishop and his community‹. 37 Ecgberht was probably close to both Berhtwulf and Ealhhun, and he may have wanted to achieve several objectives in purchasing the Cofton Hackett lease. 38 First, it enabled Ecgberht to show his friendship towards the king; second, it protected the interests of the bishopric in ensuring that a friend had an interest over part of the 20-hide holding leased to the king; and third, it may have helped the king to raise funds for the war against the Vikings. Ecgberht may have played an important role as an intermediary between King Berhtwulf and Bishop Ealhhun, and the price for the lease of Cofton Hackett may have reflected the social and political nature of the transaction.
Before concluding that these three charters provide evidence in favour of the second mod el of gift-giving, it is worth pausing to consider the text of the charter which leased the land to Ecgberht. It referred to ›this aforementioned land‹ (hanc prenominatum terram), without specifying either its name or its hidage. It has been assumed that this refers back to Cofton Hackett on the grounds that the prose section of the preceding charter ended with an itinerary in the vernacular of the boundaries of Cofton Hackett. 39 But the ›aforementioned land‹ could refer to the whole block of 20 hides identified at the beginning of Bishop Ealhhun's charter in favour of King Berhtwulf, rather than the land described in its vernacular boundary clause. Moreover, the charter in favour of Ecgberht also mentions an important counter-gift. The king freed the land from all secular burdens demanded by kings and ealdormen, but at the boundary of the estate a portion of »200« was to be rendered. It is unclear what this counter-gift was, but sixty pounds may well have been a fair price to pay for holding 20 hides for five lifetimes (i.e. for up to a century and half), in which the holder had the right to collect dues on his estate with some of these payable at the boundary to the king's agents, with the guarantee of the king's protection. Aquinas' famous dictum ›tantum valet quantum vendi potest, sed communiter‹ may well have applied to this exchange, as well to other similar market-based transactions involving land and treasure in ninth-century England. 40 But it is also possible that participants used these exchanges to signal varying levels of friendship and coolness both to audiences present at the time and to those who heard (or read about) these transactions at a later date, for purposes disconnected from economic opportunities. These three charters identify the range of choices in interpreting royal gifts of power, and raise possibilities in relation to the first and second models of interpreting gift-giving, but so far provide little evidence in support of the third model. Charters can easily take second place to the ›Anglo-Saxon Chronicle‹ in understanding Anglo-Saxon history. Under the year 829 the ›Anglo-Saxon Chronicle‹ recorded: ›And that year King Egberht [of Wessex] conquered the kingdom of the Mercians, and everything south of the Humber; and he was the eighth king who was bretwalda‹. 41 The entry suggests that around 829 Mercian power was dealt a hard blow by which Wiglaf, king of Mercia (827-29 & 830-40) was driven from his throne, with this moment acting as a watershed in the struggle for power between Wessex and Mercia. 42 The demise of the Hwiccian royal dynasty at the turn of the ninth century can be viewed as part of a prelude to the decline of Mercian royal power. 43 This is not the place to discuss the role of the bretwalda, the rise and fall of Mercia, or the prosopographical research on the heirs and successors of the Hwiccian royal dynasty, 44 but we should at least note in passing that the ›Anglo-Saxon Chronicle‹ was copied in its extant form around c. 890 at the court of Alfred, king of , and hence provides a narrative history of earlier centuries from a later, West Saxon and court-centred viewpoint. 45 The entry for 829 helps to provide a key insight into the history of Mercia in the early ninth century, but it should not be preferred over the evidence of ninth-century charters copied at Worcester cathedral and other religious institutions in the Anglo-Saxon period. It is to four of these charters that this article now turns. Between 793 and 796 Offa, king of Mercia (757-796), transferred fiscal rights to the bishop of Worcester from lands attached to the minster at Westbury-on-Trym (Gloucs.), also referred to as Westminster, and so named either because it stood to the west of the nunnery at Bath or was located on the western edge of the Hwiccian kingdom. 46 In the charter, the bishop received freedom from great and small tributes relating to 60 hides at Westbury and 10 (or 20) hides in the adjoining estate of Henbury. These lands had allegedly been held by Offa's grandfather, and in return for the gift he received assistance with the salvation of his own soul, the souls of his parents, and of his son Ecgfrith (d. 796 favour AEthelmund or Worcester; and a third, preferred here, is that the two grants were complementary. The charter in favour of AEthelmund not only had a narrower circle of beneficiaries to be mentioned in prayers, but also made no mention of the counter-gift of food renders and only granted freedoms from small and great tributes over 55 hides at Westbury. If these charters complemented each other, the bishop of Worcester had responsibility for providing Offa with annual food renders from a smaller portion of the estate, but it was AEthelmund's responsibility to ensure that the common military burdens were carried out from 55 hides. By the beginning of the eleventh century, these two charters provided materials on the early history of Westbury minster, at that point controlled by Worcester, and hence were copied into the Westbury element of the Liber Wigorniensis. 53 But in the 790s these charters may have helped Offa to reorder secular power and his relationship with the church, or at least the writer of the charter was able to present these events in this manner with a degree of plausibility. At a synod at Clofesho in 792, Offa agreed to reduce his rights to dues and services owed from Kentish royal minsters, following the earlier implementation of this policy within Mercia, in exchange for being able to enforce the common military burdens. 54 In the case of the grant to Westbury, this deal was perhaps accompanied by a separate transaction which signalled the deference of the bishop and monastic community to their royal patron and protector. In 836, six years after Wiglaf had been restored to the Mercian throne, he granted the minster at Hanbury (Worcs.), in the northern part of the Hwiccian kingdom, freedom from entertaining and supporting the king, ealdormen and faestingmen (agents who carried out a range of duties in the service of Mercian kings). 55 The community was also freed from great and small tributes that served to maintain a royal residence, perhaps at nearby Wychbold.
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In exchange, Wiglaf received absolution from his sins, but he reserved two common military burdens of bridge-and fortress-work. In addition, Heahberht, bishop of Worcester, gave Wiglaf use for one lifetime of three estates from the resources of the bishopric, and further gifts were given to ealdormen, comprising 600 shillings in gold for Ealdorman Sigered and 10 hides for one lifetime to Ealdorman Mucel. The grant was witnessed by the king, the queen, archbishop of Canterbury, 11 bishops from southern England, three abbots, ten ealdormen (including Sigered and two ealdormen named Mucel) and twelve lay followers, with 39 witnesses in all. The events which it recorded were evidently of considerable public significance, and the charter was of signal importance to Patrick Wormald, who used it to argue that:
Mercian kings were not simply alienating their rights and those of their officials: they were selling them for land and treasure. It is a more constructive policy than it looks at first sight, but it could imply that Mercian kings were running short of land […] the reason why so many Mercian royal charters are grants of privilege rather than land is that their landed resources were drying up, and there was little left with which to endow either the church or their secular followers. 54 Brooks, Development of Military Obligations, 42; Cubitt, [110] [111] [112] [113] Yorke, Kings and Kingdoms, [116] [117] trans. Whitelock, English Historical Documents, no. 85 The persuasiveness of Wormald's view that this charter documented a sale expressed in the language of gift-giving has been supported and commented upon over the last 25 years by a number of Anglo-Saxon and medieval economic historians, as well as by diplomatists.
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This consensus is persuasive but it has perhaps prevented the charter being considered within the framework of the second and third models; and has led to an emphasis on ›episcopal greed and opportunism‹. 59 There are in fact sound grounds for suggesting that the transaction fits the second and third models better, particularly if we give weight not only to the version copied into the Liber Wigorniensis, but also to the original single-sheet diploma, which fortuitously survives as well. Fig. 1 The copy of the text in the Liber Wigorniensis only recorded the grant of the fiscal immunities, omitting the witness list and the details of the counter-gifts. 60 This charter was appended to the end of the Worcestershire section of the cartulary on folio 21, with two-thirds of the verso left blank. The omission of the witness list and the counter-gifts reduced the value of the text in establishing Worcester's legal rights to Hanbury minster and its estates, but it presented a clearer narrative of an act of royal charity. 61 The original single diploma measures 490 mm (width) by 190 mm (depth), with the grant taking up 120 mm and with the witness list, written in the same hand, also in Latin, using a further 45 mm. 62 The witness list has a line-break after the name of the last ecclesiastic (Abbot Beornhelm), with a new line beginning with the signature of Ealdorman Mucel. A second hand made two additions: first, in the line-break space, after Abbot Beornhelm, we find added in Latin the assertion that »I Sigered, ealdorman, have confirmed this donation with the sign of Christ's cross«; and second, in the remaining 25 mm at the foot of the charter an endorsement was added in the vernacular which recorded that 30 hides had been given to King Wiglaf, that ten hides had been given to Ealdorman Mucel, and that after their deaths these lands were to revert to the bishopric of Worcester after one life. 63 The charter has eight fold-marks, and on the dorse in the middle of panel four there is a second endorsement, also written in the vernacular: this repeated the record of the gift of 10 hides to Ealdorman Mucel and the transfer of the other lands, without recording that King Wiglaf was the beneficiary or that any of these lands were to revert to Worcester. This endorsement also recorded that 600 shillings in gold had been given to Ealdorman Sigered. 64 Finally, in panel five on the dorse the words ›Wiglaf cinig‹ were written. It seems most likely that both endorsements were added at the same time as the writing of the main text of the charter, but the reference to King Wiglaf is probably a tenth-century addition. 65 Both endorsements are readily visible, and the separation of information about material counter-gifts, given in the vernacular, from that about non-material gifts in Latin, can be explained as being a result of a typical language choice for presenting different aspects of an exchange.
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In order to delve further into the meaning of the original grant it is helpful to turn to the wider diplomatic and landscape context. 
Fig. 3: View of Hanbury minster (photo: Elisabeth Wareham)
At Hanbury, field-walking and place-name evidence have shown that an Iron-Age hill-fort was occupied in the Roman period, and that a small British settlement continued to occupy the site in the early Anglo-Saxon period. 67 Hanbury minster was adjacent to three important centres of political and economic power, comprising the regio of the Usmere, the royal vill at Wychbold, and the salt-works at Droitwich. 68 In a charter dated between 657 and 674, Wulf- wider evidence casts doubt on the view that the Hanbury charter demonstrated that Wiglaf sold his fiscal rights in order to reward ealdormen with lands and money (model one), and encourages us to consider whether the second or third models might be more helpful.
Hanbury minster was an important political and religious centre, and both the kings of Mercia and the bishops of Worcester had connections with it reaching back into the seventh and eighth centuries. In granting these concessions, Wiglaf may have been seeking to refresh this political alliance as part of a unification strategy to bring stability to his rule after his restoration, and the counter-gift of 600 shillings and gifts of land may have been intended as a way of recognizing the importance of this alliance. A hint of this is provided by the fact that in addition to using the anno domini date, the charter also recorded that this was the seventh year of Wiglaf's reign. There was no diplomatic need to add this second date, but its political significance is clear. By noting that 829 marked the beginning of a ›new‹ reign, Wiglaf may have aimed to remove from memory both his ejection from the Mercian throne and problems associated with his ›first‹ reign up to 829. The charter ended with Wiglaf's request that future generations should uphold his alms (eleemonsa), noticeably avoiding the language of the gift (donatio) used earlier in the charter to outline the nature of the fiscal freedoms. No indication was given of the extent of the lands which were to be freed under the terms of the grant. In the Domesday Book Hanbury and three other manors held by the bishop of Worcester in the same hundred, which were managed jointly, had an aggregate hidage of 36 hides.
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Only one hide was in demesne on the manor of Hanbury, but the rent from the manor also included 105 measures of salt from Droitwich. 75 Alternatively, if late medieval and modern evidence can be used to reconstruct the original landed endowment of the minster, as set out by Steven Bassett, then 600 shillings may have been the tariff for exemption from around 50 hides.
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In short, the Hanbury charter can be interpreted in other ways apart from pointing towards a public sale of fiscal rights of the Mercian monarchy in the age of the Vikings. No less plausible is that, following King Wiglaf's restoration, it may have been intended to proclaim his political power and to build up a network of power between ecclesiastical, royal and aristocratic interests. Given the reference to alms, there may also have been an intention to draw attention to an act of piety connected with other concerns (we shall discuss the issue of ›inalienable possessions‹ below). Wiglaf's instruction that his donation should act as a marker for future generations was followed by subsequent Mercian kings; however, the opening year of the reign of Berhtwulf began with a high degree of tension between the new king and Bishop Heahberht of Worcester. A charter dated Easter (the 28th of March) 840 recorded that Bishop Heahberht had travelled to the Mercian court with his charters and privileges in order to receive a judgment, resulting in his recovery of five estates which had been unjustly seized from the bishopric through the actions or advice of hostile men. 77 As part of the peace, Bishop Heahberht promised (predonare) a gift (donatio) to the king and queen made up of a collection of items, including, for the king, four horses (caballae), a ring worth 30 mancuses, a skillfully crafted dish and two silver horns; and for the queen, two horses (equi), two goblets worth two pounds, and a cup. 78 In total the precious objects were worth just short of 300 shillings (i.e.
295 shillings), roughly in line with Cuthswith's gift to the Hwiccian kings a century and a half before.
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The atonement in the Easter Day 840 charter contrasts with the charter that recorded the pious grant of King Berhtwulf at Tamworth on Christmas Day 841 in favour of Abbot Eadmund and the community at Bredon (Worcs.) in the central part of the Hwiccian kingdom.
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There are debates over whether this charter is a copy of an authentic ninth-century charter or an early eleventh-century forgery; whether the original grant was in favour of Bredon or of Breedon-on-the-Hill in Leicestershire; and finally whether the Latin used in this charter and another charter (in favour of Breedon-on-the-Hill, and dated to 848) demonstrates the presence of ›advanced Latinity‹ in Mercia. It is most likely that the 841 charter is an authentic copy of an earlier ninth-century original intended to favour Bredon, 81 and for the purposes of the present argument it matters little whether this charter (and the 848 charter in favour of Breedon-on-the-Hill) demonstrates the presence of ›advanced Latinity‹. In the Hanbury charter the grant of fiscal liberties accounted for eight of the 30 lines in the printed text, with the remainder of the charter being divided between diplomatic protocol and spiritual matters. But in the Bredon charter only two of the 44 lines dealt with freeing the community from having to support royal agents (faestingmen), with no mention of the common military burdens. The charter was concerned primarily with spiritual matters and the counter-gifts which Abbot Eanmund and his monastic family gave to King Berhtwulf and the Mercian people. There were similarly subtle differences between the organisation of the counter-gifts. In the Hanbury charter these had passed to Wiglaf and two ealdormen, but in the Bredon charter they passed to Berhtwulf and all the Mercian people. Berhtwulf received from Abbot Eanmund a great silver dish that was decorated at a great price and 120 mancuses (300 shillings) in pure gold. The mancus was derived from the Arabic gold dinar, and in 786 Offa had identified the mancus as the preferred form of payment for the annual tribute of Peter's Pence to Rome. 82 The first extant coin of this value was produced by a moneyer of King Ceonwulf of Mercia (796-821), and the issue was ›a direct product of the king for 77 ›se‹ in ›sicut se inimici homines docuerunt‹ suggests the despoliation arose from the advice which the hostile men gave themselves, but ›sibi‹ may have been meant indicating that they instructed Berhtwulf, as suggested in Whitelock's translation. If ›se‹, perhaps following the death of Wiglaf there was a brief anti-monastic reaction.
78 S192 (B 430; trans. Whitelock, English Historical Documents, no. 86 ).
79 For a useful discussion of an episcopal gift to Offa, see Curta, Merovingian and Carolingian Gift Giving, 681. 80 S 193 (B 434 his own purposes‹. 83 Perhaps the symbolic value of the mancus lay both in its transnational dimension and its close connection to the personal affairs of the king, with counter-gifts in mancuses from prelates emphasizing the royalty of the recipients. The most striking difference between the Hanbury and Bredon charters lay in the nature of the spiritual counter-gifts and the nature of the witnesses. The Bredon charter was witnessed by a small group of senior clergy, but no ealdormen witnessed it. The four bishops were headed by Cyneferth, bishop of Lichfield, and Bishop Heahberht witnessed third; and Eanmund was the first abbot to witness the charter. The spiritual counter-gift required the community to recite twelve iterations of 100 psalms (psalteria, i.e. the songs of David) and 120 masses for the souls of Berhtwulf, his dear friends and the Mercian people. This can be compared, first, to canon 10 of the Council of Clofesho in 814, which stipulated that on the death of each bishop 30 psalms were to be sung in every church in the diocese, and that each abbot and bishop was to offer at least 120 masses and 600 recitations of the psalter; 84 and second, to a contemporary West Saxon charter, dated to 854, which recorded the obligation of Glastonbury abbey to perform liturgical services for King AEthelwulf, bishops and ealdormen. 85 The community at Bredon gave a substantial undertaking and its prescriptive nature separates this charter from the other ninth-century fiscal charters, with Berhtwulf's gift of fiscal privileges describ ed as pietas, echoing the description by Wiglaf of his gift as an act of eleemonsa.
The Bredon charter has been relatively neglected by historians in comparison to the Westbury and Hanbury charters, perhaps because of its theological content, but its evidence is important because it shows that there was at least an intention to uphold monastic traditions in a minster in the mid ninth century, independent of the activities of the bishopric of Worcester and the effects of the Viking invasions. A seventeenth-century copy of a charter of 847 recorded that Bishop Ealhhun of Worcester granted 12 hides belonging to Bredon together with 30 hides at Kelsey minster to the clergy of Worcester, who in turn leased these lands to him for two lifetimes. 86 This charter demonstrates the strong connections between Bredon and Worcester after the minster was favoured by Berhtwulf, and perhaps suggests that pressure was exerted in the late 840s on the community to accept the ecclesiastical leader ship of the bishop. The hidage attached to Bredon minster between the late eighth and late eleventh centuries is the subject of complex discussion, but in Domesday Book 35 hides were attached to Bredon manor, with 10 hides kept under direct management (demesne). 87 If one wishes to consider this as a »true sale« at market-value, this would suggest a price of 300 shillings, which was half that received for granting fiscal privileges over a similar number of hides at Hanbury (calculated on the basis of Domesday Book). In 855, Burgred, king of Mercia (852-74), released the minster at Blockley (Worcs.) in the eastern part of the Hwiccian kingdom from having to feed hawks and falcons in Mercia, from provisioning all huntsmen of the king and ealdormen (except those in the kingdom of the Hwicce), and from provisioning and lodging all men needed for expeditions into Wales and 83 Naismith, Money and Power, [114] [115] 194. 85 S 303 (B 472 One way of interpreting the links between the Hanbury, Bredon and Blockley fiscal charters is to assume that each reinforces the evidence of the other in pointing to a crisis in the need for cash and land, leading to the diminishment of the fiscal power base of the Mercian state. The Blockley charter provides no indication of the extent of the estate, but in Domesday Book the manor had 38 hides with 25.5 in demesne. 90 If model one applies to these fiscal charters, then between 840 and 855 perhaps 300 shillings was the natural price for purchasing exemption for around 36 hides from great and small tributes and dues needed to support faestingmen, with the price being twice as much for the grant of privileges at Hanbury minster. But in three of the four fiscal charters we have considered, it is striking that no hidage figures are mentioned. This does not mean that ecclesiastical beneficiaries were unaware of the economic benefits of taxation rights. James Campbell has suggested that the exercise of fiscal privileges was ›one of the principal means whereby land was made to produce cash or its equivalent‹ in the centuries before 900.
91 But for the sale argument to stand, it would be more convincing if the charters dealing with fiscal privileges had provided hidage figures. It is plausible to argue that Burgred in ceding fiscal rights to Blockley minster was seeking to ensure that he should enjoy the same benefits of alliance with the bishopric of Worcester as both his father and King Wiglaf had done. Each of these mid ninth-century kings of Mercia released monastic communities in the Hwiccian kingdom from obligations to support the roy al court soon after their accession or restoration, and in each case the king or an ealdorman (with kingly associations) received 300 or 600 shillings as a counter-gift, with these public transactions being witnessed by leading members of the secular and/or ecclesiastical elites. The coincidence both in terms of the cluster of texts and the similarity of the sums proffer ed by the church may point to a ›social tariff system‹ in which it was appropriate for kings to receive gifts of 300 (or 600) shillings, as counter-gifts for gifts of power, from bishops and abbots who ruled over religious foundations in the Hwiccian kingdom.
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To summarise, the presence of a cluster of diplomas concerned with the transfer of royal fiscal rights to religious institutions in the Hwiccian kingdom in the early ninth century encourages the view that a common factor lay behind this data. In part this stemmed from the work of the monks of Worcester who designed, compiled and updated the Liber Wigorniensis, which preserves much (but not all) of our evidence. But the cluster can also be interpreted as reflecting an important development during the early ninth century. Following Patrick Wormald's lead, the fiscal charters have been viewed as documents of sale but, as we have seen, there are problems with accepting his view. 88 S 207 (B 488; trans. Whitelock, English Historical Documents, no. 91 the Mercian kings continued to expect the hospitality rights associated with these agents from the minsters at Bredon, Blockley, Hanbury and Westbury, as recorded in the Liber Wigorniensis and BL Cotton Ms Augustus II 9. Subsequent efforts to meet ordinary royal household expenditure depended upon the mobilization of new levers of fiscal power as opposed to the recovery of these rights within the Hwiccian kingdom. 97 Gifts of power ceded to the church in the kingdom of the Hwicce were evidently not the kind of inalienable possessions that are familiar to medievalists who discuss royal crowns, saints' relics, commemorative tapestries and suchlike, and hence the standard version of the third model would not, as it stands, provide a better fit for the data than the first and second models. But Weiner's suggestion that gift-giving might serve to draw attention to more valuable non-circulated possessions might be relevant for understanding the fiscal charters. The counter-gifts which passed from Hwiccian bishops and abbots to kings of Mercia were perhaps symbolic gestures used to signal ecclesiastical recognition of royalty. Gifts of 300 or 600 shillings appear as the counter-gifts given by prelates from Abbess Cuthswith to Bishop Ealhhun c. 704-855 to kings who ruled over the Hwiccian kingdom, in exchange for grants of land and power. Perhaps there was an expectation within the kingdom of the Hwicce that 93 Rosenwein, Negotiating Space, 84-85; see also above n. 6. For Rosenwein's comments on Anglo-Saxon England, Rosenwein, Negotiating Space, [191] [192] [193] [194] [195] 94 Such an enquiry would be best served by beginning with the data in PASE for Mucel 2, Mucel 3, Mucel 4, Mucel 5, Sigered 4, Sigered 5, and Sigered 6, and with the charters drawn up in the 840s in favour of Bredon and/or Breedon. an appropriate counter-gift to be proffered to rulers for the receipt of gifts of power and land was 300 shillings or 600 shillings. Three of the four gifts of power were made soon after the accession or restoration of a new king, and even Offa's grants to Westbury minster might be interpreted as part of the initiative to ensure the succession of his son Ecgfrith.
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In this scenario, the non-circulated goods of the three common military burdens were more important than the dues and services ceded to religious foundations. Army service, fortress-and bridge-work were either not mentioned at all, or were specifically reserved to the Mercian kings. The fact that these obligations were a Mercian innovation emphasises the importance of the exclusion or omission of these fiscal gifts from these charters. 99 This was a right which the Mercians were unwilling to cede, thereby drawing attention to their role as war-leaders in the struggle against the Vikings and other enemies. Perhaps the use of corresponding sums of money as counter-gifts acted as a way of nodding before royalty.
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Our concern has been with fiscal immunities covering the lands attached to monastic communities, but it is worth mentioning one urban charter dating from this period. In 857 King Burgred granted Bishop Ealhhun commercial rights in London, comprising the right of a liberty to conduct trade in Celomundhaga, together with the right to use scales, weights and measures freely ›as is customary in the port‹.
101 Earlier these rights had been purchased from Ceolmund the prefect in exchange for a counter-gift of 20 shillings, but the bishop gave the king 60 shillings. The increase in the level of the counter-gift may have arisen from the increasing value of these commercial rights in the mid-ninth century, with the property being referred to as a ›profitable little estate‹, 102 but it is no less likely that this threefold increase in the counter-gift reflected the deference due to the Mercian king in contrast to that owed to a prefect. If Weiner's variation of the third model on inalienable possessions provides a good fit for explaining the cluster of Hwiccian fiscal charters, there is no reason to suppose that they demonstrated either that the Mercian kings had run out of land and money in the ninth century, or that they needed to build up connections with powerful local aristocrats whose power was linked to religious institutions. Instead, through these gifts of power Mercian kings secured the recognition of their royal authority, and drew attention to the three common military burdens from whose obligations the recipients were conspicuously not relieved. These were inalienable royal possessions, and served to emphasize the military power and authority of ninth-century rulers and their successors. The charters in favour of Hanbury minster and its counterparts were copied and ordered within the Liber Wigorniensis to provide the bishopric of Worcester with a sound history and a firm legal claim to land and power, but the original context of the grants was far removed from those concerns. If historians want to argue that Mercian royal power was in decline in the early ninth century they are free to do so, but it cannot be said that sufficient conclusive evidence for such a view is to be found in gifts of power to religious foundations in south-west Mercia. The Khmer epigraphical record consists of about 1300 stone-cut inscriptions in Sanskrit (like Latin in Europe, this was the long dominant hierolect in large swathes of Asia), or in Khmer (the dominant local vernacular), or in a combination of both languages, and spans from the fifth to the thirteenth century. No texts in any language transmitted through manuscripts to the present day survive from Cambodia for the whole of this period. This means that, other than sporadic Chinese accounts, 104 those roughly 1300 inscriptions, and the ingenuity of archaeologists and art-historians who study the extraordinary buildings with which those inscriptions are associated, are all that we can call upon to tell us about Cambodian history for the entire period covered by this special issue. I have referred to ›Cambodian‹ history, but this inscriptional corpus of the Khmers is spread well beyond the boundaries of modern Cambodia, for the so-called ›Khmer empire‹ at its tenth-to twelfth-century height extended westwards into areas that are now part of Thailand, reaching from the Mekong river delta in the south, in what is now Vietnam, up into what is now Laos in the north, and including therefore Vat Phu, the site of the discovery of the inscription under discussion here. At the heart of this ›empire‹, covering an area many times larger than that discussed above of south-western Mercia, is Cambodia's most famous site, the great concentration of ancient buildings now often known as Angkor, which is just north of Cambodia's seasonally swelling and shrinking lake, the Thonle Sap. Broadly speaking, the inscriptions and archaeological data of the fifth to the eighth centuries tend to be concentrated in the area around the Mekong river delta in the south, suggesting the economic centrality of foreign trade in that period, whereas from the ninth century onwards they tend to be concentrated inland, north of the great lake, 105 suggesting a shift to an economy in which agriculture had a larger importance. Vat Phu, up-river in Laos, however, has been an important sacred site from the early period onwards.
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The Sanskrit portions of these inscriptions are metrical and typically lavish samples of erudite courtly poetry praising the Hindu pantheon and Khmer kings, before recording the installation of an image of a Hindu or Buddhist deity or, most commonly, of a liṅga -a phallic (or, for some, aniconic or abstract) physical substrate for the worship of the god Śiva. These Sanskrit texts are very often supplemented by portions of prose in Khmer which furnish down-to-earth details about the foundations. (Such a division of labour between hiero lect and vernacular is similar to what we observed in the Mercian charters discussed above.
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) Old Khmer is not a particularly well-understood language and many of the inscrip-103 Long confessions of incompetence can be tedious, but I must briefly state that I am not an economic historian and that this subject is outside my usual area, namely the textual-critical study of Sanskrit poetry and the history of the theology and ritual of the Śaiva religion. I have strayed here because of two factors: the influence of my brother-in-law and the serendipitous happenstance that an important unpublished tenth-century document about Cambodian taxes came into my hands, through my colleague and collaborator Claude Jacques, in 2013.
104 For which see Pelliot, Fou-nan (1903) tions are damaged, but a certain repetitiveness in the material often helps one to interpret even tiny fragments. For many hundreds of passages of Khmer epigraphy are devoted to listing the gifts of wealth and property to named gods: cattle, lands, objects fashioned out of precious metals and slaves.
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The epigraphical record is dense for the seventh century, has some empty patches in the eighth and ninth centuries, and is then very dense once again from the end of the ninth through the beginning of the thirteenth century, after which inscriptions of this type are no longer found and the Hindu-Buddhist civilisation that was characteristic of the Khmers disappeared entirely. Why? One way towards an answer might be some form of the general hypothesis that the granting of excessive religious immunities eventually weakened the state to the point at which it became vulnerable to incursions from the outside and collapsed. Precisely this interpretation has indeed been tentatively mooted by Victor Lieberman:
One approach [to the problem of Angkor's decline] -which parallels Aung-Thwin's Pagan hypothesis but lacks his careful documentation -argues that over time politically indebted kings alienated excessive tax-exempt acreages to aristocratic supporters, who were able to pursue power through religious munificence in competition with the king himself. This in turn obliged the crown to attempt more lavish projects of its own, which ultimately exhausted the realm.
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Yet it seems to me that there are hundreds of things that one would have to understand profoundly in order to be able to judge the merits of such a hypothesis. One would wish to know, for instance, about conceptions of property, land-use, slavery, and kingship. Did kingship here, for example, involve real centralized control of all resources of the territory of the kingdom, or was it a more theatrical show of hierarchical superiority shored up by religious notions and ritual? To illustrate this sort of conceptual difficulty without delving deep into the abundant theoretical lucubrations of historians of the ancient world about kingship, let us briefly turn to the fifth-century literary epic of Kālidāsa about a legendary dynasty of rulers descended from the sun, namely the Raghuvaṃśa.
Of all the poets of the Sanskritic thought-world, Kālidāsa is the most quoted and echoed in pre-modern inscriptions from Afghanistan in the West across to South Vietnam and the Indonesian archipelago in the East. And of all Kālidāsa's works, it appears to have been his Raghuvaṃśa that was most savoured, and within that epic it is probably the fourth chapter that court-poets most imitated. The fourth chapter recounts an autumnal military campaign by the king Raghu to gain victory over all the kings around him in every direction right up to the ocean's shore. At the end of this Conquest of the Directions (digvijaya), it is clear, however, that no value is placed upon retaining centralised political control of the resources of the territories that have been, so to speak, ›conquered‹. Instead, all the wealth is returned as part of a grand ritual, and the rival kings, their status duly diminished, are allowed to return to their capital cities to resume their royal rôles.
Thus did the Conqueror vanquish all directions and then turn back, scattering the dust thrown up by his chariot upon the diadems, now bereft of their parasols, of rival kings. (88) He [then] performed an ›All-Conquering‹ sacrifice, at whose conclusion the ritual donation is all one's wealth: indeed, like clouds, the great only take in order to give. (89) At the end of that sacrifice of many days, Raghu, with his ministers beside him, allowed the kings to depart, their grief in defeat assuaged by weighty gifts, to their various capitals, where they were longed for by long-separated wives. (90) 110 The very numerous references in Indian inscriptions to multiple conquests, sometimes even by neighbouring kings of each other, have often caused puzzlement to epigraphers and have led to a tendency to underestimate the historical value of such records generally, lending support to the dubious but endlessly recycled claim that ›India had no sense of history‹. But in the light of Kālidāsa's idealising vision, it is clear that we should expect some ›con-quests‹ to have been more like ›hit-and-run‹ raids than campaigns resulting in the expansion of the control of resources over a broader territory. I have picked out the concept of royal ›conquests‹ for brief comment, but this single example suggests that there may be several apparently obvious notions about kingship and property that in fact require re-examination before we blithely subscribe to the theory that reckless munificence to religious foundations bankrupted the Khmer empire and led to its demise.
As it happens, a significant piece of evidence that perhaps bears upon these questions came into my hands in 2013.
111 It is a document that seems to contain the only known list of what was to be paid by a Khmer administrative region in annual taxes in Angkorian times. 
Fig. 4: The inscribed stela, K. 1320
The text, composed in Sanskrit and carved in Khmer letters typical of the tenth century in a fine calligraphic hand onto a four-sided sandstone stela, had clearly been buried for centuries, perhaps from shortly after the time of its creation, since that would account for its near perfect state of preservation. With the Mekong to one's back, as one sets off to climb up to the shrine of Śiva perched on the side of a mountain with a peak that was for many centuries considered to have the shape of a liṅga, two eleventh-or twelfth-century building-ranges flank the approach at the base of the slope. The four-faced stela, dated to the beginning of the tenth century, was found upright but beneath the ground, with its summit at the level of the raised paving in the entrance to the building range to the right of the approach (the northern side). The two building-ranges have been referred to as ›palaces‹, but it now seems not impossible, in the light of the contents of the inscription that we are about to examine, that they should have been built partly to serve as warehouses for tribute that was offered to the temple.
Fig. 5: The approach to the temple of Śiva at Vat Phu. The four-faced stela K. 1320 was found at the entrance of the building range to the right. (photo: Dominic Goodall)
The epigraph consists of 96 Sanskrit stanzas and begins with invocations to Śiva and other gods (verses 1-4), followed by short eulogies of three Khmer sovereigns, recording in each case their years of accession, namely Indravarman I (verses 5-17, accession in 877), Yaśovarman I (verses 18-25, accession in 889) and Harṣavarman I (verses 26-33, accession in 910). After this, there is a longer eulogy, in florid and extremely erudite courtly Sanskrit, of the then reigning monarch, Īśānavarman II (verses 34-59, accession in 925). Since we know that this monarch died in 928 AD, we can thus pin down the date for the stela to within three years. Thereafter, almost the whole of the fourth and final side of this stela (verses 61-90) is devoted to a list of the annual taxes owed to the king by the town or administrative district then known as Liṅgapura (›the city of the liṅga‹), with explanations to the effect that these taxes are henceforth to be paid instead to the Śiva of Vat Phu, in other words to the temple. A grandiloquent exhortation to future kings to respect the terms of the edict concludes the text (verses 91-96). The one verse that I have omitted from the above summary is that in which there is the clearest statement about the transfer of the annual taxes to Śiva. The verse in question occurs just before the list (bottom of Face C, lines 39-40, verse 60):
The Political Significance of Gifts of Power in the Khmer and Mercian Kingdoms medieval worlds • No. 6 • 2017 • 156-195 In his [first] regnal year, this king of the Kambujas received tribute from vanquished kings; but, being himself vanquished by devotion, he bestowed upon the [God] Śiva in this place the taxes which are to be levied annually from Liṅgapura: 112 … These taxes are not expressed in terms of money, for the Khmers at that period, even though they had been in constant contact for centuries with India, appear not to have been using coinage as money. 113 The only epigraph that might be supposed to contain a reference to coinage in the entire inscriptional corpus is a ninth-century record of which only a few disjointed fragments can be read. 114 Instead, the taxes were to be paid in a variety of forms, which I have grouped into categories in the tables below. The silver and the so-called ›red‹ gold 115 is to be given in the form of goblets and ornamental lotuses respectively, to be offered on annual visits by three classes of administrative official. The other gold, since it is in nuggets, must presumably be derived from local panning activities in the tributaries of the Mekong. A tricky problem with this data is immediately apparent from the table: while we can know (from Sanskrit texts transmitted in India) how units of measure are related to one another proportionally, they clearly had no absolute value for every period and region. For Angkorian Cambodia, there is not only no consensus about what their absolute values were, but the estimates of those values are very widely discrepant. I have provided here the metric values calculated from the two most recent estimates known to me, those of Claude Jacques and Dominique Soutif, 116 whose much lower estimate is based on the discovery of a bronze vessel that is labelled with what might be intended to be a statement of its weight. Even when they are comprehensibly quantified, gauging the values of many of the other tradable items in the list is no easier. We can have only vague ideas about what these animals and animal parts were worth to the citizens of Liṅgapura or to the King at the time.
Precious Metals

Animals and Animal Products
The same may be said of the weapons and utensils listed. The gift of these weapons to a temple might seem odd, and one might be tempted to infer that Vat Phu, in spite of being a site of spiritual centrality for Khmer rulers, was nonetheless sufficiently far from the centre of power to require its own protection force. But we must be cautious about leaping to such a conclusion, since the weapons may only feature here because they were tradable items, 117 or because this is a wholly unmodified list of what had previously been due in tax to the king.
Weapons and Utensils
Weapons
117 Hundreds of axes feature, for example, among the miscellaneous items used to purchase two paddy-fields in an almost exactly contemporary inscription, K. 159 (see IC 2, 111). These were presumably harvested, if not actually farmed, from the forest area around Liṅgapura. Arguably, they occupy a relatively large place in this list compared with farmed comestible produce. Such farmed produce is rather more prominent in the only comparable lists we have, which are not tenth-century taxation edicts, 118 but twelfth-century lists of produce that is required annually for the regular running of a couple of very large temples (known today as Ta Prohm and Preah Khan) in the Angkor area. 119 This is perhaps natural given that Vat Phu was probably then, as today, surrounded largely by forested land. Finally, we may note in passing that the slaves of the temple are excluded from royal corvées and the like.
Foods
Grains
The slaves of Śrī Bhadreśvara, 120 who push back darkness from this world, as well as those of its ashrams, should not be engaged to perform the works of the king, nor commanded to pay tributes by district governors or by others.
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This disposition is similar to what we find for two other late-ninth-century religious ›hos-pitals‹ (ashrams) in the same area, in today's Laos.
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Other than our inability to assess the commercial value of, for instance, all the animals and animal parts, there are several other considerations that suggest that this list of tax demands is very different from a cash stipulation. If one imagines such taxes being offered annually and in kind to the king, the transportation must have been complicated and costly to arrange. It is true that a broad swathe of the Mekong sweeps majestically past the bottom of the Liṅga-shaped mountain at Vat Phu, but a considerable stretch of the river further south is not navigable. Thus even if boats were involved, other means of transport must have been needed for some parts of the journey. The use of wheeled vehicles seems unlikely in such a mountainous area at this time, 123 and our inscription suggests that the default option was to If, in order to make possible the supplying of these gifts, the head of the [administrative region known as the] viṣaya has procured noble elephants using his own wealth, those [elephants] are not to be added to the god's possessions.
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The difficulties involved in transporting them imply that offerings in kind presumably varied considerably in value depending on where they were geographically when they were offered. Almost all the items in our list seem clearly to have been harvested or gathered locally, from a mountainous forest abounding in animals and trees yielding perfumed resins. Would their value as precious trading-items not have been lower when they were stored in the warehouses of the temple on the side of the mountain from which they were gathered than when they had been delivered to the king in his capital, hundreds of miles distant by boat and elephant-ride? The gold nuggets panned from tributaries of the Mekong were perhaps the only locally gathered offerings whose local value may not have differed significantly from their value at the empire's centre. But it is probable nonetheless that even the items in precious metals were not of fixed monetary value. We have mentioned one consideration that suggests this: some of the gold in the list, as well as all of the silver, was not simply to be totted up with the other taxes, but was instead to be shaped into flowers and goblets and offer ed by particular visiting dignitaries when they paid visits of obeisance. Liṅgapura's administrative independence extended to its properties throughout the kingdom, which were likewise exempt from local and royal levies. In conse quence, Khmer elites had a special incentive to join their possessions […] -their temple foundations, personnel, lands, and production -with those of Liṅgapura. Elites from every corner of the kingdom scrambled to do this throughout the tenth century. Their small provincial temples were required to donate a certain portion of their production and personnel to Vat Phu, and in exchange they were promised independence from powerholders at the level of the viṣaya or administrative district. As more and more temples were ›joined‹ to Liṅgapura, we see the rise of an extensive network of subsidiary shrines in dependent relationship to Liṅgapura, the parent shrine at the top of [the] sacred hierarchy.
This prompts me to return to Victor Lieberman's words, cited above:
130
When I quoted this before, however, I did not quote the concluding sentence of the paragraph:
But in the absence of external coordination, why should these internal processes have climaxed at roughly the same time in both Upper Burma and Angkor?
Lieberman goes on, quoting the recent work of archaeologists and palaeo-ecologists, to stress the likelihood that various man-made environmental changes (soil-erosion, soilsterilisation, clogging of transport canals, land-shortage, sedimentation and animal waste that modified the ecology of the lake), as well as some environmental change produced by a climate shift that simultaneously affected both regions, might well be equally important factors. As Lieberman continues, Pagan-Angkor synchronization therefore makes sense if we consider that: a) aided in some measure by improved climate, both civilizations entered a period of intense development in the tenth and eleventh centuries; b) reclamation in both areas con tinued through the thirteenth century; c) in both areas growing desiccation after c. 1280 aggravated resource constraints that three hundred years of rapid development had engendered. According to David Godley, »a major and striking change to the climatological regimes of the region«, namely a »general desiccation of Indochina«, began c. 1280 and continued to the late fifteenth or sixteenth century. This is not to claim that reserves of good cultivable land became exhausted at precisely the same time in both areas, merely that both experienced some combination of ecological and climatic stress. To conclude, the notion that a pressure, for the sake of status, to make prestigious benefactions to religious institutions eventually bankrupted the state and prepared for its collapse in the face of external incursions is extremely seductive (for we are all susceptible to the appeal of a clear narrative), and on the face of it might be thought to be strengthened by the discovery of the tenth-century stela on the taxation of Liṅgapura. But there are no doubt many other environmental factors that also played their rôles. Furthermore, when we contemplate the raw evidence, we are uncomfortably aware that there are simply too many gaps in our knowledge about what the documents mean and about all the historical and economic contexts, for which they give us such patchy information. Face-to-face with the stela, we realise that we have no notion of the extent of the taxed area and no other comparable tax document; no notion of the values of the units of measure employed; no notion of the relative value of most of the traded items; few notions of who was actually responsible for collecting and inspecting the taxes, either before or after their transfer from the crown to the god; 132 no certain information about who actually received and administered the wealth on behalf of the god; 133 and no notion of whether the taxation scheme was adhered to, for the king appears to have ruled for no longer than three years and the stela may have been buried very soon after being carved. Furthermore, other than that Vat Phu is mentioned in many grants from widely distant areas as receiving further endowments in the tenth century, we know rather little about what happened at Vat Phu in the century preceding or the century following the inscription. 134 132 Such details as we can glean from scattered inscriptions about such officials have been grouped into a chapter entitled ›Le régime fiscale‹ in Sahai's Institutions politiques, 113 ff.
133 A certain Subhadra, who took the initiation-name Mūrdhaśiva, is glorified in a twelfth-century Sanskrit poem inscribed on a stela at a temple a few kilometres away from Vat Phu at Ban That (K. 364), and that Subhadra is said to be the descendant of a sage (whose name is lost to damage) who installed the liṅga at Vat Phu. There seems, in other words, to have been a family who in the twelfth century claimed authority, by heredity, over the perfor mance of worship in the Vat Phu temple, and therefore presumably also control over its resources. But did they really already enjoy such a rôle two centuries earlier?
134 There may however be an inscription with important information on Vat Phu from a site 200 km to the West (or WSW). For it has been ingeniously and plausibly suggested by Ian Lowman that an attempt was made in the eleventh century to claim that the Śiva of Vat Phu had shifted to the Śikharīśvara temple of Preah Vihear. In K. 380, lines 58ff, inscribed on the Eastern doorjamb in 960 śaka (1038 AD), relate that Sūryavarman I, by the power of his asceticism (tapovīrya) contrived that the god Bhadreśvara of Liṅgapura manifest himself and rule in the Śikharīś-vara temple, and required that all those belonging to the āśramas (presumably the residential religious foundations attached to the Bhadreśvara of Liṅgapura) declare their loyalty or devotion (bhakti) to Śikharīśvara. In fact for many ancient sites, we tend to have just one foundation inscription, which means that we do not clearly see a before and an after. 135 Having such temporally isolated datapoints means that it is very difficult to judge whether the gradual enrichment of religious institutions such as temples and medieval ›hospitals‹, to the supposed detriment of the king and of court circles, was not in fact an enrichment of infrastructure that strengthened much of the rest of society, spreading literacy, shared cultural values and administrative technology. In other words, rather than a scenario in which reckless royal generosity brought the kingdom to its knees, the distinctive Hindu-Buddhist civilisation of ›Angkor‹ might rather have been a victim of its own success: for we could equally postulate that a period of frenetic growth brought about demographic pressure that in turn created a nexus of environmental problems that, when compounded by a thirteenth-century climate swing and pressures from neighbouring regions, caused the collapse of the old order.
As historians, we are of course inevitably affected in such judgments by the political situations in which we find ourselves. James Heitzman, whose book-title »Gifts of Power« we have borrowed for this comparative paper, introduces his work with an illuminating sketch 136 of the conflicting twentieth-century historiographical models for the early medieval history of the Tamil-speaking South of India -showing that it has been variously seen as a region centralized under the despotic authority of a king; as a region under increasingly fragmented rule after the breakdown of the Mauryan empire because of the progressive alienation of rights and taxes through grants of land and immunities; and lastly as a patchwork of long autonomous sub-regions symbolically united in a »ritual polity« under the figurehead of a king. As he winds down to a conclusion, he observes:
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Although I have personally contributed to these debates, I must admit to an increasing dis interest in them, primarily because they have become historical oddities in their own right, embedded within the intellectual and political realities of twentiethcentury south Asia. In the end, this sort of riddle can probably never be solved. Some will choose to focus upon the vast magnificently decorated temples and the absurd grandeur of the royal eulogies, and they will set all this opulence against the paucity of evidence about how the rest of the population lived -other than evidence in the form of the interminable lists of male, female and child slaves inscribed on doorjambs and stelae -and such scholars will in con sequence conjure up an image of megalomaniac kings who enslaved many of their countrymen to alien Hindu gods, erecting lavish temples that really served their own vanity, squabbling for 135 Vat Phu is in fact well documented compared to most other Khmer religious foundations, since we not only have numerous references to it in inscriptions from other sites, as mentioned above, but we also actually have a few other very early inscriptions, of the fifth and seventh centuries, from the site itself, but they are either unpublished or have little obvious bearing on finance or administration. One of the seventh-century inscriptions that I intend soon to publish, however, namely K. 1059, records that Jayavarman I appointed the son of a favourite of Bhavavarman II as liṅgapurasvāmī, which I believe means ›Governor of Liṅgapura‹. It therefore informs us, I think, that the enjoyment of the revenue of the town was in the seventh century a benefice that the king could bestow upon a favourite. Proving that this is a likely interpretation, however, would require a demonstration of several pages, involving quoting both unpublished inscriptions (K. 1060, K. 1235) and a handful of published ones (K. 725, K. 9), a couple of which have, I believe, been misinterpreted (K. 604, K. 1150). Such a demonstration will have to be given elsewhere. succession with bloody military campaigns, until they finally depleted the wealth of their kingdom to the point of exhaustion. Others will prefer to focus instead upon the allusions to libraries, to provisions for education, 138 to the honours accorded to specialists of religious literature, philosophy, Sanskrit grammar and astronomy, to the settlements of obscure legal disputes, and they will point to the remarkably erudite and literary character of the texts that were composed for engraving. Such scholars will see instead a flourishing of high forms of art that could surely only have been possible in a context in which the considerable surplus wealth of the region was being used to benefit more than just a narrow aristocracy. No doubt the elusive truth is somewhere in between.
III: Concluding remarks
Over two decades have passed since Bijsterveld noted that there was scope to compare historical texts dealing with gift-giving in medieval Europe with their counterparts in Asia. In those two decades, there has been an exponential growth in global and comparative history, contrasting such diverse and distant phenomena as, for instance, the tenth-century feudal revolution in Europe and the transformation in China (where half a century of continuous warfare and fierce political struggles led to the remarkable rise of a new society reflected in the Song civilization and economy). But it remains the case that there have been relatively few attempts to make detailed text-based comparisons between western and eastern societies during the medieval epochs. Comparisons by historians have tended towards juxta posing different regions within Europe or East Asia, often with an emphasis upon connections with states with comparable constitutions and societies with similar social orders.
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Other than the inherent difficulty in mastering all the requisite languages for comparisons that reach further afield, many historiographical factors explain this state of affairs. To highlight just one, many models of commerce, exchange and gift-giving in a comparative framework start off from a European perspective, with the result that it is hard to avoid an intellectual argument which uses detailed knowledge of the organisation of western societies to illuminate eastern societies, and this can make it difficult to pay as much attention to key Asian primary sources as their western counterparts in making historical arguments.
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This problem is compounded by the relative paucity of scholarship on certain areas of, for in stance, South East Asian history.
Both among the Anglo-Saxons and among the Khmers, royal edicts that proclaim rich gifts and immunities to religious foundations often suggest to us at first blush a larger political or economic narrative, about, for instance, a weakening of the state in favour of religious institutions. But in both cases our sources are patchy and can only show us a tiny part of the picture. For the cases we have examined, we therefore feel a great deal less certain about such narratives, which one might have hoped to see confirmed (or else weakened) by our comparisons. What we think we can establish is that royal grants made to religious foundations in distant Asia do indeed furnish striking parallels to those in midland England, despite the obvious differences in these societies and indeed the precise nature of the grants. And we therefore ask ourselves: can it really be no more than coincidence that state-formation in far-flung parts of the world, so far distant that no direct mutual influence can be supposed, should pass through a phase of development characterized by the concentration of resources in centres of organized religion as a result of royal patronage?
We are thus to some degree attracted to Victor Lieberman's attempt to show how such Strange Parallels might be the result of parallel structures and parallel large-scale changes in climate and economy. Lieberman has suggested that in both Europe and Asia between the ninth and the seventeenth centuries, rulers and elites established their authority over regions of comparable scale with broadly similar social and economic conditions. 141 His observations encouraged us to attempt to juxtapose Anglo-Saxon charters and Khmer inscriptions. So although we have no grand conclusions to draw (partly because our evidence in the individual cases we adduce is so sparse and its interpretation often uncertain), we feel that it is clear that the parallelism is real, that there may be shared political and social patterns that might one day emerge more clearly, and that further investigation of such parallels might eventually enable us better to account for them. Just as in textual-criticism, the dis passionate juxtaposition of many parallels can illuminate many a knotty passage of text, so too, the larger canvas of the history of religious immunities in one part of the world may receive light from a detailed and unbiased juxtaposition of those in others.
Appendix: authority of two Anglo-Saxon charters
Hanbury: The charter which recorded Abbot Ceolfrith's grant of 20 hides, c. 757x774, to the bishop of Worcester was viewed by Finberg as referring to Henbury (Gloucs.), but as Orme has shown, there are reasons for doubting this view. 142 First, the place-name Heanburg can as plausibly be rendered as Hanbury; second, the charter was copied into the Worcestershire element of the Liber Wigorniensis; and third, the second place mentioned in the grant, Ismere, is to be identified with Sture at Kidderminster, also in north-west Worcestershire and the site of an important early minster. Westbury: Wormald argued that the charter which recorded Offa's grant of 60 hides at Westbury to the bishopric of Worcester c. 793x796 was a Worcester forgery, drawn up in the context of a subsequent dispute between the kin of AEthelmund and the bishopric of Worcester on the one hand and Berkeley minster on the other hand over the control of the lands and minster at Westbury in the first quarter of the ninth century. The forgery designed to give Worcester an unimpeachable claim that was recognized at the council of Clofesho in 826, with the result that Offa's charter c. 793x796 in favour of AEthelmund, granting him 55 hides at Westbury, should be regarded as the authentic text for understanding events in those years. 143 The case for viewing the charter in favour of Worcester as a forgery rests, first, on the fact that it omits Hygeberht, the newly appointed archbishop of Lichfield, from the witness list in contrast to his inclusion in the witness list in the charter in favour of AEthelmund;
and second, that the Canterbury scriptorium in the early ninth century was forging charters to establish their control over the Kentish minsters, so ›it is at least not inconceivable, and is perhaps not unlikely, that Worcester pursued the same objectives by the same means‹. 144 But there are reasons for doubting this view. First, both charters were copied into the Liber Wigorniensis and hence were regarded as informative and valued texts from a historical perspective by Worcester; second, if the charter in favour of Worcester was forged in the early ninth century, it needs to be assumed that it was plausible at that moment to concoct a charter which pointed to tension between AEthelmund and Worcester, when both a charter of 770 and the settlement of a dispute in 824 indicate continuing friendship between AEthelmund and his kin with the bishop and monastic community of Worcester. 145 The parallel with the activities of the Canterbury scriptorium seems attractive, but on closer inspection requires further consideration. Offa and his successor Ceonwulf made a consistent, continuous and concerted effort to exercise control over the royal minsters founded by the Kentish royal house bringing the Mercian kings into conflict with successive archbishops of Canterbury during the late eighth and early ninth centuries, 146 but with the possible exception of Ceonwulf's relationship with Winchombe minster (Gloucs.) there is little evidence to suggest a parallel policy within the Hwiccian kingdom.
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